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Noah and Susan Ennels
Newark, New York
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Town of Arcadia
Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).
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Noah and Susan Ennels House
216 Siegrist Street
Newark, New York
Significance: Noah Ennels, escaped from slavery in Maryland about 1855 moved to Wayne County
about 1860.
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Looking north
March 2008
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Description: This vernacular gable-and-wing frame house, with steep gables and a small bay window
on the west side reflects its construction about 1870s. Fenestration has been changed, and a small
porch has been added at the intersection of the two wings.
Discussion: Noah Ennels escaped from slavery about 1855 with the assistance of the Underground
Railroad, stopping at Philadelphia where he met William Still. Mr. Still wrote the following of his
encounter with Noah:
Noah is only nineteen, quite dark, well-proportioned, and possessed of a fair average
of common sense. He was owned by “Black-head Bill Le-Count,” who “followed
drinking chewing tobacco, catching runaways and hanging around the court-house.”
However, he owned six head of slaves, and had a “rough wife,” who belonged to
the Methodist Church. Left because he “expected every day to be sold” – his
master being largely in “debt.” Brought with him a butcher-knife. 1
The correct name of his owner in Maryland was Samuel W. LeCompte, whose nickname was
“Blackhead LeCompte.”2 LeCompte was commissioned as a midshipman in June 1812 and served in
the Navy in various settings through the mid 1830s. In 1820 he was commissioned a Lieutenant,

n

1
2

William Still, The Underground Railroad, 1872, 97.
Kate Clifford Larson, e-mail, November 5, 2007
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serving on the Sloop of War Erie. From 1824 to 1826 LeCompte was still on the Erie, stationed in
the Mediterranean and in 1833 was stationed to the Constellation. He was included on the reserve list
as a commander on furlough pay in 1858.3
Noah Ennels was not the only slave to take leave of Samuel W. LeCompte in the mid-1850s
along the Underground Railroad. Joseph Cornish fled in 1855 when he was about forty years old.
According to William Still, Cornish left behind a wife and five children, but escaped because he
feared he would be sold. “Of his master, Captain Samuel Le Count, of the U.S. Navy, he had not one
good word to speak … but on the contrary, he declared that he was very hard on his servants, …”4
In October 1857 Daniel Stanly, his wife Caroline and six of their children made their way to freedom.
Caroline Stanley and the children were enslaved by “Samuel Count” who was described for Still as
“an old, bald-headed, bad man” who was in the business of buying and selling slaves.5
The 1860 slave schedule for Cambridge, Dorchester County, Maryland, listed Samuel
Lecompte with twenty-four slaves and seven of those are marked “fugitives from the state”. The
fugitives included six females - one mulatto female, age 28; one mulatto female age 21; 1 mulatto
female age 20; one mulatto female age 13; 1 mulatto female age 7; 1 mulatto female, age 2; 1 mulatto
male, age 33.6 The list does not include males aged 24 and 50 – the approximate ages of Noah
Ennels and Joseph Cornish in 1860 – but perhaps since they had escaped five years before the
census, LeCompte considered them unrecoverable. The personal estate of Samuel LeCompte was
given as $20,000 in 1860.7

ou
C

y
nt

The travels of Noah Ennels after he left Philadelphia are related in his obituary as follows:
The story of his escape is a thrilling one and was several times narrated to the writer
by Noah, himself. He told of how he left his mother and of the narrow escapes that
he had from recapture and death and the hardships he endured … He never saw or
heard direct from his mother after his escape. He was taken to Canada from
Niagara Falls where he remained for about a year. He then came to Clifton Springs
and thence to Lyons, where he was employed in the old Graham Hotel… In 1865
Noah came to Newark to work for Miller & Cronise in their hardware store.8
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In 1863, Noah married Mary L. Stone, daughter of Thomas and Diana (Stout) Stone, a
resident of Geneva, New York. The couple was enumerated in the 1865 census of Clifton Springs,
Ontario County.9 By the 1870 census the family, now including two adopted children - George and
Nellie, was living in Newark, New York.
It appears that the Ennels family moved into this house on Seigrist Street between 1880 and
1888. Mary Stone Ennels died January 24, 1888 and was buried in the North Main Street Cemetery
in Newark, New York.10 Noah married again on December 25, 1889 in Brockport, New York to
Susan Elizabeth Jackson.11 There were four children born from this union – Robert, Garrison
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http://civilwarthosessurnames.blogspot.com/2006/11/men-of-navy-1862-death-list-page-1.html
William Still, The Underground Railroad, 1872, p. 99
5 William Still, The Underground Railroad, 1872, p. 103
6 1860 Federal Census, Slave Schedule, Dorchester County, Maryland, p. 244
7 1860 Federal Census, Cambridge, Dorchester County, Maryland, p. 1147
8 Newark Union Gazette, July 17, 1909, 1:4
9 1865 New York State Census, Manchester, Ontario County, 193/20
10 Wayne County, New York Cemetery Books, North Main Cemetery, Newark.
11 Arcadian Weekly Gazette, January 1, 1890, 5:2
Sites Relating to the Underground Railroad, Abolitionism, and African American Life
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Jackson, Murray Alexander and Edward. Noah was once again left a widower when his wife Susan
Jackson Ennels died on June 4, 1901.12
Noah Ennels died July 13, 1909 and was buried in North Main Street Cemetery, Newark,
New York.13 His obituary gave the bare bones of his work life:
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In 1865 Noah came to Newark to work for Miller & Cronise in their hardware
store. He also served Mr. Miller personally as coachman and servant…following the
breaking up of the Miller & Cronise Hardware store … went to work for Charles
Leggett, a nephew of Mr. Cronise. He remained with that store for many years, in
fact up to the time of his death being still in the employ of Proseus & Fish,
successors to Mr. Leggett.

ne

The obituary writer also tried to convey the respect and esteem that Noah Ennels had
attained in the community in which he had resided almost 50 years. Various newspaper articles
include references to Mr. Ennels that help to establish his place in the community. Ennels was a long
time member of the Deluge Hose Company that served the north side of the village of Newark. In
September 1897 it was reported that “Noah Ennels, of the Deluge Co., who is loyal to the Village
Board and Chief Vary, appeared in the line of march in a Deluge uniform” at the annual inspection
of the New York Fire Department.14 In April 1902 it was announced in the local newspaper that
Noah Ennels was elected one of the trustees of the Deluge Hose Company.15 In August 1905
Ennels represented Newark on the committee of arrangements planning a ball for the “colored
people of Central and Western New York” to be held at the Guild Hall in Sodus Point.16 The death
notice for Susan (Jackson) Ennels in June 1902 stated the she had moved to Newark in 1889, “when
she was married to Noah Ennels, a highly respected colored man who has lived in Newark many
years.”17
Noah was survived by three sons, Robert, Murray and Edward (all minors), an adopted
daughter Mrs. Nellie Hackett and one sister Mrs. Maria Hughs of Cambridge, MD. The children of
Noah Ennels did not remain in Newark, New York. By 1918 Robert Ennels was married, living in
Buffalo and working as a porter on a Pullman car of the New York Central Railroad. Murray Ennels
was also married, living in Rochester, New York and working as a shipping clerk at the Remington
Typewriter Company. The youngest son, Edward was still single and living in Olean, New York. 18
Nellie Ennels Hackett, wife of Edward, lived in Greece and later Riga, Monroe County, New York.19
The life of Noah Ennels was one filled with hardship, yet it is obvious that he was a man of
great character. A notation in the Newark North Main Cemetery Records sums it up clearly – Noah
Ennells [sic] “ex slave and honorable man.”
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Arcadian Weekly Gazette, June 5, 1901, 4:4
Register of Deaths, Village of Newark, New York, 1903-1910
14 Arcadian Weekly Gazette, September 8, 1897.
15 Arcadian Weekly Gazette, April 9, 1902
16 Arcadian Weekly Gazette, April 16, 1905
17 Arcadian Weekly Gazette, June 5, 1901, 4:4
18 Ancestry.com. World War I Draft Registration Cards, 1917-1918 [database on-line]
1919 1920 Federal Census, Greece, Monroe County, New York, ED #13, p. 1A; 1930 Federal Census, Riga,
Monroe County, New York, ED #253, p. 3A.
12
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Town of Butler
Congregational Church
Baptist Church
Campbell Home
Rice Family House
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Town of Butler
Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).
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Congregational Church, Baptist Church, Campbell House
South Butler, New York
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Significance: The Congregational Church of South Butler is nationally significant as the first
known European American congregation in the U.S. to call both an African American
freedom seeker, Samuel R. Ward, and a woman, Antoinette Brown, as its pastor. Brown’s
installation ceremony took place in the Baptist Church, and she boarded with the Clarendon
Campbell family. All of these buildings show the close relationship between abolitionism
and the early woman’s rights movement.
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Congregational Church, South Butler
Dr. Clarendon Campbell’s house to left (south)
Looking southwest, February 25, 2008
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Description: Built in 1836 (the first church building in town), this was a modest three-bay, gableend-to-the-street frame building with returns in the gable end, this church was remodeled c. the
1880s to incorporate a stained-glass window on the north side and a wing on the south side. It is
unknown whether the Palladian window was original. 1
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Significance: This church is nationally significant because it was the first known European
American congregation in the U.S. to call formally both an African American freedom seeker, Samuel
R. Ward, and a woman, Antoinette Brown, as its pastor. From 1841-43, Rev. Samuel R. Ward,
African American who escaped from slavery in Maryland at the age of three, served as pastor of this
church. In 1853, this congregation installed Antoinette Brown, the first woman to be formally called
as a minister in a U.S. mainstream church. Rev. Luther Lee, minister of the Wesleyan Methodist
Church in Syracuse, officiated at her service, and Gerrit Smith, nationally known abolitionist and
Congressman, spoke.

1

George W. Cowles, Landmarks of Wayne County (Syracuse: D. Mason, 1895), 436, Heritage Quest.
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Discussion: In 1831, people in South Butler organized a Presbyterian Church under the care of the
Presbytery of Geneva, and in 1836, they built this church, the first one in the village. Rev. William
Clark, Rev. Gelson, and students from Auburn Theological Seminary served the congregation for
several years. In 1841, the church changed its affiliation from Presbyterianism to Congregationalism,
probably to remove themselves from association with national Presbyterian churches who retained
an affiliation with slaveholding members. At the same time, they took a stand for total abstinence
from alcohol. In 1842, they resolved they would not fellowship with “slaveholders and apologists of
slavery.”2
On September 9, 1841, they installed as their new pastor Rev. Samuel R. Ward, an African
American who had escaped from slavery in Maryland with his parents when he was three years old.
While blacks had spoken in front of and served mixed Baptist and Methodist congregations (and
even all-white congregations) in the 1790s, the South Butler Congregational Church was the first
known European American dominated church formally to call a freedom seeker, Samuel R. Ward, as
their permanent pastor. 3
Samuel Ringgold Ward (1817-66) was educated in New York City and became a
Congregational minister in 1839. He worked as an agent for the American Anti-Slavery Society.
While traveling through western New York on a lecture tour in February 1841, he visited the
Congregational Church in South Butler on Saturday. “The meeting was attended by some steady
honest farmers and others, with their wives and daughters,” remembered Ward. Afterwards, he was
invited to tea “by a gentleman of prominence in the neighbourhood—George Candee, Esq., who
had a heart warm in the anti-slavery cause.” The congregation invited Ward to preach the next
morning, and several members of the church went to hear him lecture in Wolcott that evening. On
the way, “one of the number said something about my settling with them. Thinking it a matter which
would not survive the excitement of the moment, I simply gave them the liberty to write to me at
Peterborough, my residence.” A few days later, he received one letter and then another from
Clarendon Campbell, doctor and postmaster in South Butler, “one of the most pious and intelligent
members of the Church, inviting me formally and officially to settle.” Ward came to South Butler
again in April 1841 and held a successful revival, converting several people. He accepted the
“unanimous and cordial” invitation of the Congregational Church to be their pastor, and he was
ordained in September. Ministers from the surrounding area officiated. Rev. Minor of Penn Yan gave
the sermon; Rev. LaDue of Rose gave a prayer; and Rev. Birney of Clyde, son of James G. Birney
(former Alabama slaveowner and recent candidate for President of the U.S. on the Liberty Party
ticket) gave the final prayer. 45
We know the names of only two members of this Congregational Church, George Candee
and Dr. Clarendon Campbell. Candee died in July 1899, at age 89, and his obituary recorded that “he
was one of the stockholders in an underground railroad and was a member of the Abolitionist and
Prohibitionist parties and one of the founders of the Congregational Church.” In 1847, W.S. Winiger
and Thomas Ingersoll subscribed to the National Anti-Slavery Standard while they lived in South
Butler. As abolitionists, they may also have been members of the Congregational Church.6
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http://www.rootsweb.com/~nywayne/index.html
Nathan O. Hatch, The Democratization of American Christianity (New Haven, 1989), 106, noted: "For a brief
interlude, white evangelicals endorsed the desire of converts to exercise their preaching talents, and black
preaching became a regular occurrence in Baptist and Methodist communions. In a variety of churches at the
end of the century, black pastors even served racially mixed congregations." Thanks to Douglas Deal for
finding this citation.
4 Colored American, October 9, 1841.
5 Samuel R. Ward, Autobiography of ka Fugitive Negro: His Anti-Slavery Labours in the United States, Canada, &
England Samuel Ringgold Ward (London John Snow, 1855), docsouth.unc.edu/neh/wards/frontis.html, 58.
6 Samuel Ringgold Ward, Autobiography of a Fugitive Negro, 58; Obituary clipping, Candee surname file, Wayne
County Historian’s Office; National Anti-Slavery Standard, September 2, 1847.
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“I look back to my settlement among that dear people with peculiar feelings,” Ward recalled
in his autobiography.
It was my first charge: I there first administered the ordinances of baptism and the Lord's
supper, and there I first laid hands upon and set apart a deacon; there God honoured my
ministry, in the conversion of many and in the trebling the number of the members of the
Church, most of whom, I am delighted to know, are still walking in the light of God.7

ne

ay
W

Ward was well aware of the path-breaking nature of his work. “The Church and
congregation were all white persons save my own family. It was ‘a new thing under the sun’ to see
such a connection,” he recalled. Determined to do well, both for the cause of abolitionism and his
own people, Ward worked hard in South Butler, speaking often both to whites and blacks in the
surrounding neighborhood. Ward dealt with difficult truths. To whites he spoke of the need to
abolish slavery and treat free people of color with respect. To blacks, he spoke about forgiving whites
for their prejudice and ill-treatment.8
For his South Butler congregation, “honest, straightforward, God-fearing descendants of
New England Puritans,” Ward had only praise. “Living in the interior of the State, apart from the
allurements and deceptions of fashion, they felt at liberty to hear, judge, and determine for
themselves, and to act in accordance with what the Bible, as they understood it, demanded of them.”
They wanted a preacher who preached “God’s truth.” “The mere accident of the colour of the
preacher was to them a matter of small consideration,” and they were willing to forego popularity for
“rectitude.”
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The manly courage they showed, in calling and sustaining and honouring as their pastor a
black man, in that day, in spite of the too general Negro-hate everywhere rife (and as
professedly pious as rife) around them, exposing them as it did to the taunts, scoffs, jeers,
and abuse of too many who wore the cloak of Christianity--entitled them to what they will
ever receive, my warmest thanks and kindest love.9
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In his autobiography, published twelve years after he left South Butler, Ward prayed that
“my people may be saved from that hatred [of whites], and made forgiving; and for the whites of
America, my highest wish is that they may all become like the people of South Butler.” “I was their
first pastor,” Ward wrote, “they my first charge. Distance of both time and space has not yet divided
us, and I trust will ever leave us one in heart and mind.”10
Successful in his pastorate in South Butler, Ward battled the prejudice of surrounding
whites, as well as poverty and the death of a child. When he developed a disease of the tonsils and
feared he would lose his voice entirely, he left his “beloved charge” in South Butler “with great
reluctance.” In December 1843 and went to Geneva, New York, for treatment and to study
medicine. Following his recovery, he lectured on anti-slavery for the Liberty Party in 1844. He moved
to Cortland, New York, where he served as pastor of the Congregational Church from 1846-51. In
Cortland, he also edited the abolitionist newspaper, True American. Ward took a strong and very
public stand against the Fugitive Slave Act when it was passed in September 1850. At a meeting in
the Syracuse City Hall on October 4, 1850, chaired by the mayor, A.H. Hovey, Ward declared that “if
any one should come to take him or his family into slavery, it would be well for him to first perform
two acts for the benefit of himself and his family—He should first make his will, and then make his peace
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Samuel Ringgold Ward, Autobiography of a Fugitive Negro (London: John Snow, 1855), 31-32.
Samuel Ringgold Ward, Autobiography, 58.
9 Samuel Ringgold Ward, Autobiography of a Fugitive Negro (London: John Snow, 1855), 31-32.
10 Samuel Ringgold Ward, Autobiography, 32, 58.
Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
Wayne County Historian’s Office
Preserve New York, 2007-2009
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with his Maker.” Ward also spoke eloquently during the rescue of William “Jerry” McHenry on
October 1, 1851. 11
After the Jerry Rescue, Ward fled to Canada, where he edited the Provincial Freeman, an
abolitionist newspaper in Chatham, Canada West (now Ontario) from 1853-57. He published his
autobiography, Autobiography of a Fugitive Negro, in Britain in 1855. He later emigrated to Jamaica,
where he became pastor of a Baptist Church. He died in Jamaica in 1866.12
After Ward left South Butler, Lewis C. Lockwood and James Gregg served this church in the
mid-1840s. Rev. James Gregg and Rachel Rowe Gregg were abolitionists and Underground
Railroad supporters. The Greggs served churches in Jefferson County and “People Ridge” (probably
Poplar Ridge), New York (where Rev. Gregg invited Isaac D. Williams, a fugitive from slavery, to
speak in his church) before joining the Newark Presbyterian Church in February 1844. They were
dismissed in July 1846 and Rev. Gregg became an “Independent Congregational minister.” Gregg
was “an earnest advocate of temperance and anti-slavery at a time when it tried men's souls to stand
firm through persecution for their principles.” His wife fully shared his views. According to Rachel
Gregg’s obituary, “Their home was always open for the poor and oppressed, and one of the depots
of the underground railroad, and here Mrs. Gregg helped in aiding the poor unfortunate slave who
had made his escape from bondage and was waiting for a boat to carry him across Lake Ontario to
Canada and freedom.” During the Civil War Rev. Gregg served as chaplain of the 7th U.S. Colored
Regiment. After the Civil War, James Gregg spoke at a picnic held in Ontario for returning soldiers
and also at a service in the Union Church in Pulneyville for the dedication of a monument to Civil
War soldiers erected in the Williamson Cemetery, with funds raised locally by S.C. Cuyler. The
Greggs moved to Ionia County, Michigan. He died September 28, 1876, while visiting his sister in
Orange County, New York. Rachel Rowe Gregg died June 4, 1899, in Memphis, Michigan. 13
After Rev. Gregg left South Butler, the church continued its commitment to abolitionism.
One key member was Abraham Pryne, a major political abolitionist and Liberty Party advocate.
When Abby Kelley Foster and her husband Stephen Foster lectured as agents for the American AntiSlavery Society in central and western New York in 1851, Pryne took exception to their argument
that the U.S. Constitution was a proslavery document. Pryne was elected Secretary of the Liberty
Party at its national convention in Buffalo in September 1851 (where Samuel R. Ward was elected a
vice-president) and then became a lecturer, “an eloquent and earnest speaker,” noted Frederick
Douglass, for the Liberty Party. Pryne argued against proslavery political parties and for the
establishment of a “righteous civil government.” Religiously, he considered himself a member of the
“Church of Christ,” by virtue of his regeneration, and a member of the church of South Butler “by
virtue of his residence there.”14
In 1853, the South Butler Church took another nationally important step in reform: they
called Antoinette L. Brown, twenty-eight years old and a recent graduate of Oberlin College, to
become their new pastor, for $300 a year. With this act, Antoinette Brown became the first woman in
the U.S. to serve a mainstream congregation as a pastor.
After her graduation from Oberlin, Antoinette Brown worked as a lecturer on temperance,
abolitionism, and woman’s rights, attending the first national woman’s rights convention in
Worcester in 1850, the Liberty Party convention in 1851 (where she was elected as the only woman
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Syracuse Standard, October 7, 1850
Samuel Ringgold Ward, Autobiography of a Fugitive Negro (London: John Snow, 1855),
docsouth.unc.edu/neh/wards/frontis.html.
13 Arcadian Weekly Gazette, July 26, 1899; Syracuse Journal, August 5, 1865; Commercial Press, July 1862, in
http://www.rootsweb.com/~nywayne/index.html; Sunshine and Shadow of Slave Life, Reminiscences as Told by Isaac
D. Williams to “Tege” (East Saginaw, Michigan: Evening News Printing and Binding House, 1885), from
http://www.gutenberg.org/ebooks/22089.
14 Levis Hicks, Walworth, “Reply to Br. Pryne,” October 1, 1851, published in Frederick Douglass’ Paper, October
9, 1851; Frederick Douglass’ Paper, December 18, 1851.
11
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on the biracial national committee), and the third national woman’s rights convention in Rochester in
1852. In addition to her lectures, she preached in churches whenever she could. As early as 1851, she
consulted with Charles Grandison Finney, major revivalist, and with President Asa Mahan of Oberlin
about ordination. Both refused to participate. Finney wrote that “he could not at present act,”
although “his wife would if she was a man.” In a visit to Oberlin in 1852, Brown almost convinced
local ministers to ordain her as a “man-acknowledged minister” until someone noted that, although
they all agreed she could preach, they could not authorize her to administer sacraments. Horace
Greeley, editor of the New York Tribune, was, however, very supportive and offered her room and
board plus a salary of $1000 per year to preach weekly in New York City. Brown refused his offer,
feeling that she was not yet ready.15
Then, in the spring of 1853, she received her call to the South Butler Congregational
Church. The connection between this church and Antoinette Brown may have come through
Abraham Pryne, who probably met her at the 1851 Liberty Party convention land perhaps influenced
his local church in South Butler to contact her.
Brown arrived in South Butler in the spring of 1853. She lived with the family of a local
physician, Dr. Campbell. In 1905, at the time of Brown Blackwell’s eightieth birthday, Josie Campbell
Pierce, Dr. Campbell’s daughter, wrote to her, recalling her time in South Butler. “Years have elapsed
since I have even known where you were,” she wrote. “In looking through a paper last evening I saw
your name. . . . You were boarding at my father’s house (Dr. Campbell’s) when you were ordained.
At that time I was Josie Campbell, and quite young, and I well remember how kind you were to me. .
. . I am glad to know the Lord has spared your life so long. I hope you enjoy good health, and I wish
you many happy returns of May 20th.” Campbell’s home appeared on the 1858 map of Wayne
County directly south of the Congregational Church. 16
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On July 4, 1853, Samuel J. May, Unitarian minister from Syracuse, was scheduled to give a
Fourth of July sermon in South Butler. An accident on the railroad prevented delivery of the speech,
but Frederick Douglass printed the whole speech in Frederick Douglass’ Paper on August 5 and August
12. May focused his speech on temperance, antislavery, and woman’s rights. Almost half his speech
dealt with the importance of women. “God made man male and female,” he wrote. “Each is the
complement of the other. Each, without the other is incomplete. And a human Institution, be it
whatever it may, that is sustained and managed by our sex only, is only half human. . . . In Christ
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Antoinette Brown to Lucy Stone, August 7, 1851; August 4, 1852, Blackwell Papers, quoted in Elizabeth
Cazden, Antoinette Brown Blackwell, A Biography (Old Westbury, New York: Feminist Press, 1983), 73-74.
16 Mrs. Joseph Pierce to Antoinette Brown Blackwell, 1905, Blackwell Papers, Schlesinger Library (or Library of
Congress). Many thanks to Elizabeth Cazden for sharing this letter.
15

Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
Wayne County Historian’s Office
Preserve New York, 2007-2009
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Jesus, there is neither male nor female, but the two are one. - When Christianity comes to be the
religion of this State, or this republic, then woman will be the equal of man.” 17
In September, Brown went to New York City to attend both temperance and woman’s
rights conventions. As a delegate from the South Butler Temperance society, she attended the
World’s Temperance Convention. Reformers expected that this would be, as Horace Greeley
quipped, an “Orthodox, White, Male, Adult, Saints’ Convention.” They called this the “Half World’s
Temperance Convention” and organized an alternative Whole World’s Temperance Convention.
There, Antoinette Brown. Lucy Stone, and Lucretia Mott gave speeches to the more than 2000
people. Attempting to speak also at the regular temperance meeting, Brown was drowned out by the
audience, mostly ministers. People generally were strongly opposed to the behavior of this audience,
and, as Elizabeth Cazden, Brown’s biographer, noted, “the Half World’s Temperance Convention
was a watershed in women’s battle for a public voice.” Never again did women confront such public
hostility at a major national convention. 18
Strengthened by the support of both Samuel J. May and Gerrit Smith and impressed by
Brown’s stand at the temperance and woman’s rights meetings in New York City, the South Butler
Congregational Church installed Brown on September 16, 1853. The service was unusual in many
respects. First, they installed her; they did not ordain her, since they did not believe that any person
had the right to ordain another in God’s service. Second, the service took place in the Baptist
Church, since their own Congregational Church needed repairs. Third, the service attracted two
major reformers, Rev. Luther Lee, Wesleyan minister from Syracuse, and Gerrit Smith, nationally
known abolitionist from Peterboro, then serving as a U.S. Congressman.
Smith’s presence had been especially requested. One elder wrote to Brown that “if Gerrit
Smith will only come here and talk to us about it, it will do us all good. I have not a word to say
against your position, and none of the rest of us have; but we are standing all alone so, we need a
little countenance in the matter. We shall all feel stronger.” Brown wrote to Gerrit Smith in August,
urging him to attend. “We do not care whether the ceremony is performed in the usual way or not,”
she told him. “We only want something done to show the world that we believe in a woman’s being
initiated into the ministry.” Local ministers would not attend, she reported, because a “reaction [was]
setting in, people [are] just beginning to stop laughing and get mad.”19
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Baptist Church, South Butler
Site of Antoinette Brown’s Installation, September 16, 1853

“The speech that should have been delivered at South Butler, Wayne Co., New York, July 4, 1853, by Samuel
J. May, of Syracuse, New York,” Frederick Douglass’ Paper, August 5 and 12, 1853.
17

Cazden, Antoinette Brown Blackwell, 79-80.
Brown to Gerrit Smith, August 23, 1853, Smith Papers, Syracuse University; notes taken by Alice Stone
Blackwell of conversation with Antoinette Brown, quoted in Cazden, Antointette Brown Blackwell, 77-78.
18
19
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Photograph by Eric Lewis, Looking north, July 2006
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Baptist Church, South Butler
Looking south, February 25, 2008
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Gerrit Smith did speak, and he praised Antoinette Brown as “wise, strong, loving and
faithful,” “among my most valued friends.”
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You have chosen her for these qualities, I trust, and not because she is a woman. I don’t
believe in the foolish fancies that exalt a woman into an angel; still, I cannot but rejoice that
you have chosen a woman as your pastor; that you have resolved to breast the public
sentiment, and practically to evince your disregard of a stupid, mean and vulgar public
prejudice. The day is coming when, if we want a wood chopper, we shall look our of the
person best fitted for the work, not caring whether the person be young or old, black or
white, male or female - when, if we want a member for Congress, we shall select a person
best fitted for the work, never heeding whether the person be young or old, black or white,
male or female - when, if we want a pastor, we shall select the person best fitted for the
work, not caring whether the person is young or old, black of white, male or female; and
religion - true religions never comes in collision with common sense.
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Gerrit Smith concluded with a charge to the congregation: “Hold up her hands, pray for her, may
you be blest in her, and may she be blest in you, and may all be blest in the Lord.” Wesleyan minister
Rev. Luther Lee from Syracuse preached a sermon on Galations 3:28, “There is neither Jew nor
Greek; there is neither bond nor free; there is neither male nor female, for ye are all one in Christ
Jesus.” Other pastors participated, included Rev. Nipper (from Victory), Rev. Hicks (East Walworth),
and Rev. McKoon. Harriot K. Hunt from Boston, one of the country’s earliest women doctors,
attended.20
Rev. Antoinette Brown performed her responsibilities fully. She gave two sermons each
Sunday and acted as counselor and caregiver for her small congregation. “The pastoral labors at S.
Butler suit me even better than I expected & my heart is full of hope,” she wrote to her friend Gerrit
Smith. She later recalled that “my little parish was a miniature world in good and evil. To get
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Frederick Douglass’ Paper, September 23, 1853; Luther Lee, Woman’s Right to Preach the Gospel (Syracuse, 1853).
Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
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humanity condensed into so small a compass that you can study each individual member opens a
new chapter of experience.” 21
The larger reform community embraced her. The church (and their new pastor) continued to
support both temperance and abolitionism. Frederick Douglass visited South Butler that fall and
spoke three times in the Congregational Church, “to crowded audiences.” “We here found a host of
ardent Anti-Slavery friends,” he reported. Antoinette Brown “is loved by the flock unto whom she
ministers in holy things,” but “the Baptist minister in South Butler, has not yet extended the hand of
Christian fellowship to his sister, who ‘labors both in word and doctrine.’ Hope he'll see his error,
before the day of retribution comes.” On November 15, 1853, she officiated at the marriage of
Delos Allen and Eliza W. DeGarmo, both of Rochester. William Watkins, an abolitionist lecturer,
spoke in the church in December of that year. 22
Brown herself wrote that “my work through the following winter after my ordination
proceeded in the usual way. We had good audiences for the conditions of the surrounding country,
and no friction occurred anywhere in the church or the congregation. I did a good deal of outside
lecturing and of attendance on other meetings.” Most immediately, she attended the national
woman’s rights convention in Cleveland two weeks after her ordination, where she gave (at her own
suggesetion) the opening prayer. In November, she attended the New York State Woman’s Rights
convention in Rochester, and in February 1854, she attended another in Albany before setting off on
a two-week lecture tour.23
While she was pastor, Brown received a visit from Samuel Blackwell, a friend and future
brother-in-law of her best friend Lucy Stone. Blackwell left a detailed account of their visit:
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She received me very pleasantly, took me to her room, and I forgot my drenched boots and
the rain and wind without, while busily talking with her for three hours. . . .She is a lady of
pleasant, intelligent appearance, about 30, strong and robust in form, though looking rather
pale just now. . . . We had a general confab., commencing with “Woman’s Rights” and
ending with metaphysics and theology. She seems to be a lady of judgment, very kind
disposition and with the best principles and high aims. She had evidently thought much on
the great themes of her profession and of the age, and has that breadth of sympathy and
hearty toleration which are so clear an evidence of a magnanimous and cultivated mind. 24
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Brown resigned her ministry on July 20, 1854, after a period of mental conflict about her
faith and calling. She returned to her parents’ home in Henrietta for several months and then decided
that she was ready to preach but without pastoral obligations, since she thought herself
“unorthodox.”
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Antoinette Brown to Gerrit Smith, August 16, 1853, Smith Papers, Syracuse University, quoted in
Cazden, Antoinette Brown Blackwell, 74.
22 Frederick Douglass’ Paper, December 23, 1853. For more information on Antoinette Brown Blackwell, see
“Elizabeth Brown Blackwell,” Paul Boyer et al, Notable American Women; Elizabeth Cazden, Antoinette Brown
Blackwell, A Biography (Old Westbury, New York: Feminist Press, 1983); Carol Lasser and Marlene Merrill, eds.,
Friends and Sisters: Letters Between Lucy Stone and Antoinette Brown Blackwell, 1846 - 93 (Urbana and Chicago:
University of Illinois Press, 1987); Lynn Sherr and Jurate Kazickas, Susan B. Anthony Slept Here: A Guide to
American Women’s Landmarks (New York: Times Books, 1994), 333; Jennifer Taska, “Antoinette Brown
Blackwell and South Butler: A Progressive Union,” Hoffman Essay, Wayne County Historian’s Office,
www.co.wayne.ny.us/Departments/historian/HoffmanEssays/Essays03-01.pdf. Antoinette Brown to Gerrit
Smith, August 16, 1853, Smith Papers, Syracuse University, quoted in Cazden, Antoinette Brown Blackwell, 74.
23 Gilson ms., 70, quoted in Cazden, Antoinette Brown Blackwell, 84-86.
24 Diary of Samuel Blackwell, November 8, 1853, Blackwell Papers, Library of Congress, quoted in Cazden,
Antoinette Brown Blackwell, 76.
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In 1855, Brown married Samuel Blackwell, whose brother Henry married Lucy Stone. Some,
even fellow reformers, saw in this a lesson, arguing that women did, after all, belong in the home. In
answer to the question, “Why Antoinette Brown’s church was closed,” the editor (perhaps Samuel R.
Ward) of the Provincial Freeman explained that
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Antoinette was not a woman's rights man through the sneering bitterness of Lucy Stone,
but, full of womanly tenderness, she longed for some object to lavish her affections on, and
thought it was a Church and flock she needed. She became at length Mrs. Blackwell, and in
due time a little lambkin was put in her arms. She found in this all she had been longing for
and has given up the whole flock to take charge of this wee lambkin. Had she found this
sooner the useless experiment at South Butler might have been saved.25
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After Rev. Brown left South Butler, the church continued its reform commitment. Jermain
Loguen, who had escaped from slavery in Tennessee to become an abolitionist lecturer, AME Zion
minister, and Underground Railroad activist in Syracuse, spoke in South Butler in January 1855. By
1857, however, the church disbanded. Several members joined the Savannah Presbyterian Church,
and the building itself became a private home. Later owners included Fremont Hibbard and Earle
Gay. 26
Brown Blackwell herself continued her activism for women’s rights and liberal religion. She
became a Unitarian and preached often. She gave her last sermon when she was 90 years old and
published her last book at age 93. She died in Elizabeth, New Jersey, on November 5, 1921.
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Provincial Freeman, May 30, 1857.
Frederick Douglass’ Paper, December 2 and 9, 1853, January 12, 1855; http://www.rootsweb.com/
~nywayne/index.html; note about later owners on back of photograph of the Congregational Church,
25
26
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Primary Documents
1) Samuel R. Ward Ordained at South Butler, 1841
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ORDINATION AND INSTALLATIONS. - By a note from the Postmaster of South Butler ,
Wayne co., we learn that our worthy brother, Rev. Samuel R. Ward, was ordained and installed as
Pastor of the Congregational Church of that place, on the 9th of last month. Exercises as follows:
Sermon by the Rev. Mr. Miner, of Penn Yan, Yates co.; Installation Prayer by Rev. Mr. Ladue, of
Rose; Right Hand of Fellowship., and Charge to the people, by Rev. Mr. Minor. Prayer by Rev. Mr.
Birney, of Clyde, son of James G. Birney, Esq. Benediction by the Pastor. The exercises are said to
have been throughout very interesting. God bless our young friend in his new relation.
The Coloured American, October 9, 1841
African American Newspapers
Accessible Archives
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2) Samuel R. Ward Remembers South Butler
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In May, 1839, I was licensed to preach the gospel by the New York Congregational
Association, assembled at Poughkeepsie. In November of the same year, I became the travelling
agent of first the American and afterwards the New York Anti-slavery Society; in April, 1841, I
accepted the unanimous invitation of the Congregational Church of South Butler, Wayne Co., N.Y.,
to be their pastor; and in September of that year I was publicly ordained and inducted as minister of
that Church. I look back to my settlement among that dear people with peculiar feelings. It was my
first charge: I there first administered the ordinances of baptism and the Lord's supper, and there I
first laid hands upon and set apart a deacon; there God honoured my ministry, in the conversion of
many and in the trebling the number of the members of the Church, most of whom, I am delighted
to know, are still walking in the light of God. The manly courage they showed, in calling and
sustaining and honouring as their pastor a black man, in that day, in spite of the too general Negrohate everywhere rife (and as professedly pious as rife) around them, exposing them as it did to the
taunts, scoffs, jeers, and abuse of too many who wore the cloak of Christianity--entitled them to what
they will ever receive, my warmest thanks and kindest love. But one circumstance do I regret, in
connection with the two-and-a-half years I spent among them--that was, not the poverty against
which I was struggling during the time, nor the demise of the darling child I buried among them: it
was my exceeding great inefficiency, of which they seemed to be quite unconscious. Pouring my tears
into their bosoms, I ask of them and of God forgiveness. I was their first pastor, they my first charge.
Distance of both time and space has not yet divided us, and I trust will ever leave us one in heart and
mind.
Having contracted a disease of the uvula and tonsils, which threatened to destroy my usefulness
as a speaker, with great reluctance I relinquished that beloved charge in 1843, and in December of
that year removed to Geneva, where I commenced the study of medicine with Doctors Williams and
Bell. The skill of my preceptors, with God's blessing, prevailing over my disorder, I was enabled to
speak occasionally to a small Church in Geneva, while residing there; and finally to resume public
and continuous anti-slavery labours, in connection with the Liberty Party, in 1844. In 1846 I became
pastor of the Congregational Church in Cortland Village, New York, where some of the most
laborious of my services were rendered, . . . From Cortland we removed to Syracuse in 1851, whence,
on account of my participating in the "Jerry rescue case," on the first day of October in that year, it
became quite expedient to remove in some haste to Canada, in November. During the last few years
of my residence in the United States I was editor and proprietor of two newspapers, both of which I
survive, and in both of which
I sunk every shred of my property. While at this business, it seemed necessary that I should
know something of law. For this purpose, I commenced the reading of it: but I beg to say, that after
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smattering away, or teaching, law, medicine, divinity, and public lecturing, I am neither lawyer,
doctor, teacher, divine, nor lecturer; and at the age of eight-and-thirty I am glad to hasten back to
what my father first taught me, and from what I never should have departed--the tilling of the soil,
the use of the hoe.
I beg to conclude this chapter by offering to all young men three items of advice, which my
own experience has taught me:-1. FIND YOUR OWN APPROPRIATE PLACE OF DUTY.
2. WHEN YOU HAVE FOUND IT, BY ALL MEANS KEEP IT.
3. IF EVER TEMPTED TO DEPART FROM IT, RETURN TO IT AS SPEEDILY AS
POSSIBLE.
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Samuel R. Ward, Autobiography of a Fugitive Negro: His Anti-Slavery
Labours in the United States, Canada, & England (London: John Snow,
1855), 31-34, docsouth.unc.edu/neh/wards/frontis.html
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Ordination of the Rev. Antoinette L. Brown. --This interesting and impressive service took pace at the Baptist Church of South Butler, Wayne
County, New York on Thursday last, the 16th of September. The occasion being an extraordinary
one, there would, doubtless, have been a large gathering to witness the ceremony, but, for 48 hours,
the rain scarcely ceased, the road were in a bad traveling condition, and the assembly was therefore,
much smaller than had been anticipated. The services commenced at two o'clock with a hymn; the
Rev. Mr. Nipper of victory, then made the opening prayer, and after the singing of another hymn, the
Hon. Gerrit Smith delivered and address to the people, which would, technically speaking, be called
“the charge.” Mr. Smith stated “that he did not believe in ecclesiastical ordinations, in the common
Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
Wayne County Historian’s Office
Preserve New York, 2007-2009
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acceptation of the time; but that he did believe in the Church of a place meeting together and setting
aside a pastor. A pastor was not necessarily a preacher. The right to be a preacher consisted only (in
his opinion) in the ability to preach the gospel. He believed that every one who possessed the gift
ought to employ it, whether the people consent of not. The people are entitled to no voice as to who
shall be a preacher. Martin Luther said, in his letter to the Bohemian brothers, 'A preacher is not
made, but born.' The whole creed upon the subject is summed up in hand a dozen words of St. Paul
- beautiful words - 'I believe - therefore have I spoken.' Would that this were the creed of the whole
world.” Mr. Smith continued, “I congratulate you upon you choice of a pastor. Wise, strong, loving
and faithful, Antoinette L. Brown is among my most valued friends. You have chosen her for these
qualities, I trust, and not because she is a woman. I don't believe in the foolish fancies that exalt a
woman into an angel; still, I cannot but rejoice that you have chosen a woman as your pastor; that
you have resolved to breast the public sentiment, and practically to evince your disregard of a stupid,
mean an vulgar public prejudice. The day is coming when, if we want a wood chopper, we shall look
our of the person best fitted for the work, not caring whether the person e young or old, black of
white, male or female - when, if we want a member for Congress, we shall select a person best fitted
for the work, never heeding whether the person be young or old, black of white, male of female when, if we want a pastor, we shall select the person best fitted for the work, not caring whether the
person is young or old, black of white, male or female; and religion - true religions, (said he,) never
comes in collision with common sense.” Mr. Smith then spoke for a few minutes, on the necessity of
Union in thc Church of Christ, and on the sin of schism. “Think you,(said he,) that Jesus Christ
knows more than one church here? When Paul wrote his epistles to the Church of Corinth, and to
the Church of Galatia, &c., he designed them for the Christians of those places. What next? Having
recognized one church, it is the duty of the members of that Church, 'not to forsake the assembling
of themselves together.'” Mr. Smith then reminded the people of this duty to their newly chosen
pastor. His closing words were, “Hold up her hands, pray for her, many you be blest in her, and may
she be blest in you, and may all be blest in the Lord.” The Rev. Luther Lee, of Syracuse then
preached a discourse from the 3rd chapter of Galatians, 28th verse, “Their is neither Jew nor Greek; there
is neither bond nor free; there is neither male nor female, for ye are all one in Christ Jesus.” The sermon was very
able, very original and very appropriate. At the request of many friends, Mr. Lee consents to its
publication and it will shortly appear in pamphlet from. After singing another hymn, the Rev. Mr.
Hicks, of east Walworth, delivered the charge to the pastor. - the Rev. Mr. McKoon prayed and the
newly ordained pastor delivered the benediction with which the services closed. The ceremony of
laying on the hands was dispensed with, entirely on this occasion and the congregation separated at 5
o'clock. - among the friends assembled to witness the service was Dr. Harriet K. Hunt, of Boston. - J.
G.
Frederick Douglass Paper, September 23, 1853
African American Newspapers, Accessible Archives
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3) Rev. Brown’s Home in South Butler.
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“Years have elapsed since I have even known where you were,” she wrote. “In looking
through a paper last evening I saw your name. . . . You were boarding at my father’s house
(Dr. Campbell’s) when you were ordained. At that time I was Josie Campbell, and quite
young, and I well remember how kind you were to me. . . . I am glad to know the Lord has
spared your life so long. I hope you enjoy good health, and I wish you many happy returns
of May 20th.”
Josie Campbell Pierce (Mrs. Joseph Pierce) to Antoinette Brown Blackwell,
1905, Blackwell Papers, Schlesinger Library (or Library of Congress).
Many thanks to Elizabeth Cazden for sharing this letter.
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4) Rev. James Gregg and Rachel Gregg
The following obituary is taken from the Ionia, Michigan, Sentinel:
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Rachel A. Gregg was the eldest daughter of Wilhemus and Anna Rowe. She was born at
Churchtown, Columbia County, New York, Nov. 23, 1815, married to Rev. James Gregg, an
independent Congregational minister May 17, 1836 at Newark, Wayne, New York. Died June 4, 1899
at the home of her daughter, Mrs. Jane Fries of Memphis, Michigan.
At nine years of age her parents moved to Wayne County, New York settling in the town of Arcadia,
this part of the state being the new part. Here she united with the Presbyterian Church at the age of
16. She was one of nine children, Nelson Rowe of Newark now being the only survivor.
Her husband, Rev. James Gregg, was an earnest advocate of temperance and anti-slavery at a
time when it tried men's souls to stand firm through persecution for their principles. Their home was
always open for the poor and oppressed, and one of the depots of the underground railroad, and
here Mrs. Gregg helped in aiding the poor unfortunate slave who had made his escape from bondage
and was waiting for a boat to carry him across Lake Ontario to Canada and freedom.
The greater part of Rev. Gregg's ministry was in Wayne and Jefferson counties of the State of
New York. During the war, Mr. Gregg served as chaplain of the 7th US Colored Reg. Coming west
at the close of the war, they settled in Ionia county, Michigan. . . . While on a visit to Orange County,
New York, and to the centennial, he was taken sick and died at the home of his sister in Orange
County on September 28, 1876.
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More About RACHEL A. ROWE:
Church: Joined Newark Presbyterian in Feb 1844, dismissed in July of 1846.
Property: 1862, Rev. Jas. Gregg's wife, has deeded her house and lot at Williamson, to Rev. A.
Pryne's wife (The Commercial Press, July 1862).
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Children of JAMES GREGG and RACHEL ROWE are:
i. ELSY2 GREGG, b. Rose, Wayne, NY.
ii. JANE GREGG, b. 1837, NY; d. Memphis, MI; m. FRIES.
iii. CATHERINE E. GREGG, b. 12 Aug 1840, NY; d. 25 Jul 1847, Rose, Wayne, NY.
iv. CAROLINE ELIZA GREGG, b. Jun 1846, Rose, Wayne, NY.
v. CATHERINE M. GREGG, b. Aug 1848, Rose, Wayne, NY; m. BOYD REDNER.
vi. GEORGE GREGG, b. 1851, Rose, Wayne, NY.
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“Obituary,” Rachel A. Rowe, Arcadian Weekly Gazette, July 26, 1899.
From Tanya L. Warren, “Gregg Family Genealogy.”
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South Butler
Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).
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Town of Galen
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Jacob Ferris Law Office, Clyde
Charles and Lucena Hosack House, Clyde
Job and Phebe Travice House, Town of Galen
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Town of Galen
Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).
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Jacob Ferris Law Office
S.S. Briggs Building
Southeast Corner of Village Square
Clyde, New York
Significance: Probable site of law office of Quaker abolitionist lecturer, lawyer, and author
Jacob Ferris.
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S.S. Briggs Building, 1851
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Description: Jacob Ferris advertised in March 1851 that his office was “situated near the South east
corner of the Park, Clyde.” The three-story brick S.S. Briggs building, across the southeast corner of
the village green in Clyde, has a date stone labeled “1851” and may have been the location of Ferris’
law office.1
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Significance: With Frederick Douglass, Abby Kelley, Thomas M’Clintock, and others, Quaker Jacob
Ferris became a nationally-known lecturer for the American Anti-Slavery Society, as part of its effort
to organize one hundred anti-slavery conventions across the north in 1842 and 1843. As a Quaker his
work as a “hireling minister” helped precipitate a major split among Quakers in western New York.
It also brought him to the attention of major national leaders of the American Anti-Slavery Society,
and he spoke at their annual meeting in New York City in 1843.
By 1851, Ferris had become a lawyer, working in Clyde, New York. In 1856, he authored a
major book on the western United States before moving to Michigan in 1857. He served in the Civil
War and as a representative to the Michigan state constitutional convention in 1867 before his death
in 1889.
Ferris, with his wife Lovica Tripp, was a member of Galen Preparative Meeting of Junius
Monthly Meeting, part of Farmington Quarterly Meeting of Friends.
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Clyde Industrial Times, March 1, 1851. From www.fultonhistory.com.
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Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).
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Primary Sources:
1) Abolitionism in the Society of Friends, 1842.
February 10, 1843
Friends in the 'Quiet.'
Courtesy Accessible Archives
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ROCHESTER, 1st mo. 21st, 1842.
BROTHER GARRISON:
To-day we have witnessed another specimen of that quiet, for which the Society of Friends is
so much admired by such men as Henry Clay and his southern brethren. Although it shows that the
Society is as fully entitled to the appellation of pro-slavery as any other organization, the result will
show, that that particular portion which assembles in this city, has a large number who are in favor of
freedom of speech, common courtesy and common decency.
As we were to spend the day with our friend Burtiss, we concluded to go with him to
meeting. When we arrived, we found the meeting in a comfortable state of quiet, which lasted for
some half hour, when we were favored with a very pathetic sermon from Sarah Underwood, who has
recently returned from the South, and who is always careful not to say any thing upon the exciting
subject, except in private circles, when she is sure to express her disapprobation of Friends mixing in
such societies as anti-slavery; and she always feels very much tried to think our dear young friends will
go out lecturing on the subject, and take pay therefor,— thus violating our testimony against a
hireling ministry!. . . . A short time since, being at the house of a friend in Williamson, she was, as
usual, speaking against hireling agents, (I think she alluded to Jacob Ferris in this conversation.) A
friend present asked her if she did not receive assistance from the Society. Said she, 'I have to
economise very much.' 'Sarah,' said the friend, 'can thee travel without assistance from the Society?'
To this, I believe, there was no direct answer given, for the reason, I suppose, that witnesses never
like to implicate themselves. But I am digressing. After Sarah's sermon, Jacob Ferris arose, and stated
that he felt that it was his duty to say a few words. He spoke of a Christian's duty to reduce theory to
practice— spoke of the poor and destitute about the city. All was quiet.
He spoke of temperance. All quiet. He spoke of oppression, and there was some uneasiness,
probably in anticipation of what would follow. He spoke of SLAVERY, and the commotion became
very apparent; and he was interrupted by Charles Frost, who said the young man must be aware that
he was intruding— he hoped he would sit down— he had told us of our duty to our fellow-men, but
had said nothing about our duty to God. Friend Burtiss informed the meeting that the 'young man'
was a member, and had as good a right to speak as any one; but this was not heeded. Friend Frost
again arose, and remarked that if the young man was a member, he ought to know his place. Bro.
Ferris proceeded to make some comments on the difference between man's duty to God and his
fellow-man, showing how inseparable were the two, when Barnabas Coleman, the man who
occupied next the highest seat in the synagogue, attempted to break up the meeting in the usual quiet
way, by shaking hands! After making several trials to get the head man to shake hands, Barnabas took
hold of his hand and shook it: next came Lewis Burtiss— he proved a non-conductor, and it went no
farther on the high seat. The next thing I saw of it was near the centre of the room, between two
individuals. Friend Coleman buttoned up his coat, pulled his broad brim over his eyes, and arose to
go out; and the house was in quite a confusion. They were getting comfortably out of the quiet, when
Sarah Underwood remarked, that as the quiet had been spoken of, she hoped that Friends would keep
quiet, and allow the Friend to free his mind— an act for which she is entitled to much credit. The
wish was responded to from all parts of the house. Friend Colby took his seat, and quiet was at
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length restored, and Jacob permitted to go on without interruption. 'I am astonished,' said he: 'is this
the Society of Friends, that attempts to put down A MEMBER, because he speaks against the sin of
slavery?' He continued to 'free his mind,' administering some justly severe rebukes on their quiet way
of folding hands, and saying 'peace, be still,' when any popular sin was spoken against; and their
boisterous way of putting down any one that dare speak against such sins as the Society pretend to bear a
testimony against. After Jacob sat down, Lewis Burtiss gave notice that there would be a lecture by
friend Ferris, at 4 o'clock, and the meeting dispersed. One friend observed to me, he had no
objection to what was said, but Jacob had no business to speak. This is the ground on which most of
those disturbers of the quiet base their objection. It seems that even in the Society of Friends,
priestcraft has taken deep root. Had it been a person, who was a minister— one who was set apart,
ordained, set up on the high seat by an edict from the meeting of ministers and elders, it would have been
well enough for him to say what Jacob did; but that one who wore neither a shad belly nor a broad
brim, nor occupied a high seat, should get up and talk, was intolerable, and must not be allowed.
Shame on Friends to talk of priestcraft and corruption, when such scenes are enacted in their own
places of worship! I would recommend to those who showed such a mobocratic spirit, and especially
friend Frost, to read that clause in the discipline, which makes it disorderly conduct for any person to
interrupt a member while speaking, whether he be a recommended minister or not. Those disturbers of the
quiet were probably not aware that, in their rashness, they made themselves liable to be 'dealt with.'
Perhaps an occasional looking over of that instrument, to which they pretend so much deference,
may save them from again disgracing themselves and the Society.
Thine for the truth, and exposing of hypocrisy,
E.W. CAPRON.
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2) Six Hundred Anti-Slavery Lectures to be held in Western and Central New York,
1842
“To the Abolitionists of Western and Central New-York.”
Courtesy Accessible Archives
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DEAR FRIENDS:
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The Executive Committee of the American Anti-Slavery Society are anxious to co-operate
with you, in extending the glorious principles of immediate and unconditional emancipation, and for
creating more zeal and exciting a deeper interest for the cause of two and a half millions of our
oppressed follow-countrymen. Eight agents have been located by the Committee among you, whose
ability, zeal, efficiency and disinterestedness fully entitle them to your sympathy, confidence, and
hearty co-operation. These agents intend to labor with you until the 28th of October.— During this
time, it is estimated, there will be upwards of six hundred lectures delivered. These agents will be divided
into two divisions. Two sets of County Conventions will be held by the different divisions. One
division will hold their Conventions on Tuesdays, and the other on Fridays.— At all these gatherings,
ABBY KELLEY and FREDERICK DOUGLASS will be present. E.C. SMITH, J.N.T. TUCKER,
and H. WEED will be at all the Tuesday Conventions, and Dr. HUDSON, JACOB FERRIS, and
NELSON BOSTWICK, will be at all the Friday Conventions. J.C. Fuller, James Say[ ] Brown, J.C.
Hathaway, Wm. C. Bloss, and Thomas McClintock have volunteered to be at several of these
Conventions.
When the weather is favorable, it would be well to have the Conventions held in a grove.—
GEORGE W. PRYOR, of Waterloo, is fully authorised to make all the arrangements for the
Conventions, and also to make appointments for lectures for the agents. The abolitionists of Western
and Central New-York are earnestly invited to render friend PRYOR every possible assistance in
getting up meetings, &c. . . .
I am, very respectfully, yours for the oppressed slave,
J.A. COLLINS, General Agent American A.S. Society.
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3) American Anti-Slavery Society Meeting, New York City, 1843.
Date: May 19, 1843
Title: From the New-York Express. American Anti-Slavery Society.
Courtesy Accessible Archives
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This Society held its annual meeting yesterday, at Apollo Hall, Broadway. There was a goodly
attendance, the spacious saloon being as full as was consistent with every person's being comfortably
seated. The Society of Friends appeared to have, as usual, its full representation among the assembly,
a very pleasing feature of the meeting being the quaint neat dresses, and the gentle faces of the fair
Quakeresses. These were contrasted with here and there the sable-complexioned son of Africa, and
there were several distinguished persons from various parts of the country in attendance. Rev.
Messrs. HEDGE, of Maine, EDMUND QUINCY, Esq., of Boston, WM. LLOYD GARRISON, of
Massachusetts, ELLIS GRAY LORING, Esq., of Boston, and others, able and active leading
abolitionists, were noticed among the crowd.
( Reported for the Express. )
Francis Jackson, Esq., of Boston, one of the Vice-Presidents of the Society, called the
meeting to order, (the President of the Society being absent.)
Mr. Pennington, of Philadelphia, (a colored man,) made a very appropriate and well-worded
prayer, at the request of the President.
Mr. Joseph C. Hathaway then read the Annual Report of the Society.
The Report began with the assertion that, at no time since the foundation of the Society, had its
prospects ever been so bright as now. It assumed that no philanthropic design can compare, for a
moment, in importance with that for the liberation of the slave, and the overthrow of slavery. It had
a higher object, and was based upon higher principles.
The exertions of the Society had extended over ten northern States, and had made great progress in
the West. The publications of the Society were never so widely circulated as at present. The eight or
ten lecturing agents have been constantly employed, and as many as ten thousand meetings have
been held, attended by at least two hundred thousand persons. The Report felicitates the Society
upon the influence of the Society upon the State of New-York, as proved by the recent course of the
Legislature with regard to the slave-fugitive question; and congratulates the friends of abolitionism,
that the Empire State is not yet at the feet of Virginia. It considered that both political parties in this
country were pledged to the support of slavery, and took the ground, strongly, that anti-slavery men
must not strengthen either of these parties by their co-operation.
The Report summarily reviewed every circumstance connected with the progress of the
cause, in the legislation of the different States, the course taken, here and there, by courts of justices,
&c.
The Adams and Giddings resolutions were adverted to with much point. From the fact that
Mr. Giddings was heard throughout, the Report deduces an increasing interest in abolitionism
throughout the country.
The Treaty of Washington is alluded to in the Report, in terms of approbation, so far as it
relates to the slave trade.
The course of Haitien politics was cited as a pregnant proof of the advantages of abolition
associations; and the progress of anti-slavery principles in every part of the world, where they have
made any impression at all, and detailed with great minuteness.
Mr. Wise's famous belligerent anti-Mexico, pro-slavery, Texan speech, in the House of
Representatives, in the last Congress, is commented on in the Report, with great severity: and,
indeed, the whole policy of the government with regard to Mexico and Texas, is reviewed with much

y
nt

ou
C

Y

N

ria

to

is

H

n

Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
Wayne County Historian’s Office
Preserve New York, 2007-2009

66

Galen

ne

ay
W

minuteness and force.
Mr. Jacob Ferris, of this city, moved to accept the Report, and made some brief
remarks in favor of its principles, while doing so, which were well received. Mr. Ferris also
moved that there be a Committee of Publication appointed—. . . .
The Treasurer's report was then read by Mr. Hathaway. It showed a very flattering state of
the funds of the Society. The whole amount disbursed during the year past was stated at $12,334, and
there is a large balance on hand.
Mr. James Munroe, of Conn., next rose, and offered the following resolution:
'Resolved, That slaveholding is necessarily destructive of national prosperity; and that wherever it
exists, every friend of the best interests of his country is bound to strive for its immediate abolition.' .
. . Curb the spirit of freedom in the slave population as you will, it must break forth at last, and to
your cost. And here the speaker recited the following sonnet, by Prof. Longfellow:
Beware! The Israelite of old, who tore The lion in his path,— when, poor and blind, He saw
the blessed light of heaven no more, Shorn of his noble strength and forced to grind In prison, and
at last led forth to be A pander to Philistine revelry,—
Upon the pillars of the temple laid His desperate hands, and in its overthrow Destroyed
himself, and with him those who made A cruel mockery of his sightless woe; The poor, blind slave,
the scoff and jest of all, Expired, and thousands perished in the fall!
There is a poor, blind Samson in this land, Shorn of his strength, and bound in bonds of
steel, Who may, in some grim revel, raise his hand, And shake the pillars of this Commonweal, Till
the vast temple of our liberties A shapeless mass of wreck and rubbish lies.
This was received with great applause, as, indeed, were many of the speaker's highly-wrought
descriptions, his eloquent bursts, and his remarkably felicitous metaphors and flights of fancy.
But, it is said, continued the speaker, that the slaves have the gospel preached to them.
Preaching to slaves? Impossible. What can a preacher, with the word of God open before him, say in
a sermon addressed to slaves? The idea reminds me of the Bishop who was asked by a poor boy for
charity; and having given him a dry mouldy crust of bread, he began to talk to him about his soul and
of religion. 'Can you say the creed?' 'No.' 'Can you say your commandments?' 'No.' 'Do you know the
Lord's prayer?' 'No.' 'Well, say it now after me, and remember you are addressing God'— 'Our
Father—' 'OUR Father?' said the boy, 'is God your Father?' 'Yes,' said the Bishop, 'and your Father
too.' 'Then we are brothers, are we?' 'Certainly,' said his reverence. 'Then how dare you, Sir, give your
brother such a miserable piece of food, to save him from starvation, as this?' (Laughter.) . . . .
Mr. Douglass, a fugitive slave, was next introduced to the meeting. He was not a very dark
mulatto. He said:— I have myself been a slave, and I do not expect to awaken such an interest in the
minds of this intelligent assembly as those have done who spoke before me. For I never have had the
advantage of a single day's schooling in all my life, and such have been my habits of life as to instil
into my heart a disposition I never can quite shake off, to cower before white men. But one thing I
can do. I can represent here the slave,— the human chattel, the despised and oppressed, for whom
you, my friends, are laboring in a good and holy cause. As such a representative, I do not fear that I
shall not be welcome to all true-hearted abolitionists. (Applause.)
I offer you, Mr. President, continued Douglass, the following resolution, and desire to say a
few words in its support:
Resolved, That the Anti-Slavery movement is the only earthly hope of the American slave.
There is much truth, Sir, asserted in this resolution that is almost every where, and by almost every
body denied. Instead of being regarded as a powerful aid to abolition, it is far too generally viewed as
retarding that event. But this is a grievous error. I know, for I speak from experience. It has been
imagined that the slaves of the South are not aware of the movements made on their behalf, and in
behalf of human freedom, every where, throughout the northern and western States. This is not true.
They do know it. They knew it from the moment that the spark was first kindled in the land. They
knew it as soon as you knew it, Sir, in your own New-England. Did not petitions by thousands
immediately go forth for the abolition of slavery in the District of Columbia, and in the Territories,
and for the overthrow of the internal slave-trade? Heard we not that? And in the curses of our
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masters against the abolitionists, did we not feel instinctively, that these same abolitionists were our
friends? And in every form of opposition to the great cause, did we not hear of it?
Prior to this movement, Sir, the slave in chains had no hope of deliverance— no hope of any peace
or happiness within this vale of tears. Darkness and despair rested gloomily upon his prospect, and
not a ray of light was thrown across. But when he heard of this movement, hope sprang up in his
mind, and in the minds of many more. I knew, I felt that truth was above error, that right was above
wrong, that principle was superior to policy; and under the peaceful and beneficent operation of
abolitionism, I felt that I should one day be free. (Loud and protracted applause.)
The speaker went on to say, that there was no hope for the slave in Church, or State, or in
the working of society, framed as it now is: nothing whatever in any of the institutions of the day.
But in the American Anti-Slavery Society, the slave sees an exposition of his true position in the scale
of being. He finds that he is, indeed, a Man,— admitted, recognized as such as he is by them, and he
goes on, calmly and quietly hoping in his chains, that the day may come, when by their aid, he shall
be relieved from his thraldom! (Applause.) For this Society, Sir, is above either Church or State; it is
moving both, daily, more and more. What do we see? Massachusetts has closed her jails and her court
rooms against the slave-hunters, and has bidden them to look for no aid at the hands of her people,
in this unholy work. Thus is the great work going on!
And, Sir, the slave sees that God has raised up a mighty work in his behalf, among the
people of the North, when he observes the reluctance with which the slave owner now makes his
tours to the North. The slave is now not taken as a part of the retinue of his master, on the boot of
the stage, as before. He soon finds his 'property' among the missing, if he does: and then he comes
back, and curses the abolitionists of the North; and, in answer to the demand, where is Sam, or Dick,
or Bill? slaves who have remained behind hear him say, the infernal abolitionists have got hold of
him, they begin to feel that they have friends, and that the time will come when the exertions of such
will be used for their liberation as well as that of their brethren. This it is which teaches the poor
slave where his hope is,— that it is in the 'Anti-Slavery Society,'— and in the growing feeling at the
north, in favor of the oppressed, and against oppression. (Vociferous applause.)
And Mr. Douglas wound up this extraordinary speech with a feeling exhortation to
abolitionists to go on, in the confidence of a good cause, to the breaking of bonds, the unloosing of
shackles, and the liberation of the enchained, the enthralled, and the oppressed. He sat down amidst
very warm and enthusiastic applause.
Miss Abby Kelley was the next speaker announced. One of the officers very gallantly came
to the edge of the platform, and handed her up to the rostrum, where she took her stand and
commenced her remarks.
She is a very intelligent looking person; has a fine person, a clear blue eye, a delicate
complexion, fair hair, and a lady-like hand. Her voice is very musical, her smile expressive, and her
manner modelled upon the best pattern for a public speaker. She was dressed simply, in a Quakerish
garb, and ere she had uttered two sentences, all sense of the difference between the sexes, so far as
the propriety of a female speaking in public was concerned, entirely vanished. Her argument was
clever, her remarks to the point, her illustrations happy, and the whole effect of her address was
impressive and powerful.
She said that she rose to second the resolution which had been offered by Frederick
Douglass; that he had been a slave: that he was now free, and could speak for himself: but that his
mother and sister were still in the hands of the outragers, and that it was therefore fit that she, a
woman, should stand there by his side, and bear her testimony in favor of the cause, which had made
him, and which, under God, would make them, free! She mourned over the past, that, yet, by the
laws of New York and other States, he was even now a slave; and she exulted over the reflection that
there was a growing feeling among the people, which would not rest until that opinion was uprooted.
Now, all parties, all social organizations, whether civil or ecclesiastical, were but the coadjutors of
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slavery: no matter what the denomination; Presbyterian, Baptist, Methodist, what not! The slave has
no hope in them, or in any of the philanthropic movements of the day. She begged all not to be
discouraged: she warned them that the time was nigh, when their enemies would fall on each other,
and destroy each other. They were a Spartan band, and had only need to keep together, firmly, to
accomplish this great object. She invoked abolitionists to listen to the teachings they had just heard
from the lips of Douglass. The slave knows, and feels, and appreciates the position of the slave better
than any one else can do, and it was the duty of all true-hearted abolitionists to go forward bravely,
and untiringly, and sustain them in their efforts for freedom. (Applause, during which Abby ceased.)
....
4) One Hundred Anti-Slavery Conventions, to be held by the Massachusetts AntiSlavery Society, 1843
The Liberator, July 28, 1843
Courtesy Accessible Archives

ne

“Arrangements have been made for holding One Hundred Anti-Slavery Conventions during the
next six months, in various parts of the country, but chiefly in New-York, Pennsylvania, Ohio and
Indiana— in accordance with a plan adopted at the late New-England A.S. Convention. Among the
speakers who will give their attendance from the East are Messrs. John A. Collins, George Bradburn,
Frederick Douglass, Charles L. Remond, James Monroe, William A. White; and Jacob Ferris.
FIRST SERIES.
Aurora, Cayuga Co. 30th, and 1st. August.
Seneca Falls, August 3d and 4th.
Batavia, August 6th.
Lockport, August 7th and 8th.
SECOND SERIES.
Utica, a three days Convention, July 26th, 27th and 28th.
Syracuse, Co. 30th, 31st and 1st Aug.
Rochester, Aug. 3d, 4th and 5th.
Buffalo, Aug. 7th, 8th, and 9th.
J.A. COLLINS,
General Agent of the Mass. A. A S. Soc.”
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3) Becoming a Lawyer, 1851
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Clyde Industrial Times, March 1, 1851. From www.fultonhistory.com.
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4) Becoming an Author, The Whole West (Auburn, New York: Miller, Orton, and Mulligan,
1856).
THE NATIONAL ERA
Courtesy Accessible Archives
May 22, 1856
“EVERYBODY WILL WANT IT!”
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50,000 Copies! EVERYBODY WILL WANT IT! THE GREAT WEST IN 1856. THE STATES
AND TERRITORIES OF THE GREAT WEST. INCLUDING Ohio, Indiana, Illinois, Missouri,
Michigan, Wisconsin, Minnesota, Iowa, Kansas, and Nebraska.
Their Geography, History, Advantages, Resources and Prospects; comprising their Local
History, Institutions, and Laws. Giving a Table of Distances, and the most Direct Routes and Modes
of Conveyance; also, pointing out the Best Districts for Agriculture, Commercial, Lumber in, and
Mining Operations.
BY JACOB FERRIS.
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In One Volume, with a New and Accurate Map, embracing each of the above States and Territories, and Numerous
Illustrations.
Pp. 352. 12mo. Cloth. Price $1.25.
THE GREAT WEST is emphatically THE BOOK for the general reader and the business and
pleasure traveler, as it accurately delineates the localities in which capital and enterprise can most
profitably be employed, and for those to have homes, or friends, or interests, in the West; and is,
therefore, interesting to all, as the West is now ultimately connected, by business interests or by
family ties, with every portion of the civilized world. This book also supplies a great Deficiency in
our literature. Most other books upon the West are confined to some limited range of country, and
are filled either with Adventures across the planes and over the mountains, or with details of mere
local interest. But this takes a comprehensive view of
THE WHOLE WEST.
The Author possesses are rare experience of the West, having visited almost every part of it this side
of the Rocky Mountains, to obtain on knowledge of the country, the progress of settlements, and the
manners of the people.
Ready May 28th. For sale by all Booksellers, News and Traveling Agents, to move liberal terms will
be giving. Address.
MILLER, ORTON, & MULLIGAN, Publishers,
25 Park Row, New York, or 107 Genesee street, Auburn.
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5) Ferris Genealogy, Ancestry.com
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http://boards.ancestry.com/mbexec/msg/rw/CIB.2ACI/975.1.1
Jacob Ferris [1822-1889]
Born in Glens Falls, New York on February 10, 1822, Jacob Ferris arrived in Michigan in 1857. He
enlisted as Captain in Company D of the Michigan 21st Infantry on July 26, 1862 and was discharged
with a disability on April 15, 1863. He applied for an invalid’s Civil War pension on August 20 the
next year. Jacob, an attorney with an office in Grand Rapids, was representative to the Constitutional
Convention of 1867. His first marriage was to Lovica Tripp, born on December 19, 1821, in Wayne
County, New York. In 1870 Jacob was residing in Grand Rapids with his second wife, Ann R., who
was born in New York about 1824. Ten years later he still was in Grand Rapids, and his wife at that
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time was Anna M., born about 1838 in Pennsylvania. Living with them was an adopted daughter,
Annetta B., who was born about 1863 in Canada. Annetta married Will P. Cook, who was born in
Michigan around 1866. Annetta was residing in Chicago in 1930, and was listed as a widow.
Jacob passed away on June 23, 1889. On the following November 19 Anna applied for a
widow’s Civil War pension and listed an Ann R. Ferris as a surviving minor child. Anna applied for a
widow’s Civil War pension again on November 22, 1897. In 1887 Anna opened the Willows, a 70acre resort on Spring Lake [Section 2, 18635 Fruitport Road]. Anna died on January 4, 1914. Robert
J. Ferris, born on November 28, 1861, was Anna’s son by a previous marriage. Jacob and Anna were
buried at Spring Lake Cemetery, as was their son, Robert.
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Charles R. and Lucena Hosack
205 Lock Street
Clyde, New York
Significance: The house at 205 Lock Street in the village of Clyde, New York was home to
members of the African American Hosack family from 1868 until 1943.
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Looking east, April 2009
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Description: This simple gable end to the street home has been much changed, with the addition of
siding and changed fenestration, but it still stands in its original location near the end of Lock Street
in Clyde.
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Significance: The Charles and Lucena Hosack family were active and highly respected members of
the Clyde community for nearly eighty years. Charles plied his trade as a barber and after his death
his wife worked as a dressmaker and his daughter became a bookkeeper and stenographer. Their
story is an important piece to the history of Clyde and Wayne County, New York.
Charles Robinson Hosack was born about 1825 in Johnstown, Fulton County, New York.
His obituary stated that his father (who died when his son was a small child) and grandmother were
once enslaved by a Rev. Dr. Husick, an eminent Scotch minister who lived in Johnstown. His mother
was supposedly the slave of a Judge Cady of Johnstown. The Maple Grove Cemetery Record listed
the names of Mr. Hosack’s parents as Charles R. Hosack, Sr., and Bessie. 2
There was a Reverend Simon Hosack who served as minister of the Presbyterian Church in
Johnstown from 1790 until his death in 1833. The Simon Hosack household in 1800, 1810 and 1820
census did not include any slaves, yet in the 1830 census his household included one free colored
male under the age of 10. Interestingly the 1830 census of Johnstown, Montgomery County, New
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York lists households of Rev. Simon Hosaack [sic], Richard Smith (free person of color) and Daniel
Cady in sequence. The Daniel Cady household included one free colored male, age between 24 and
36 years old.3
Who is the Judge Cady referenced in the obituary? The father of Elizabeth Cady Stanton,
Daniel Cady, was often called “Judge Cady” and did live in Johnstown. Kathi Kern, author of Mrs.
Stanton’s Bible, says that the 1820 census lists one enslaved person in the Cady household. Rev. Mr.
Hosack had close ties to his neighbor Elizabeth Cady Stanton, as he was her tutor in Greek, Latin
and higher math, so perhaps these family ties extended to the servants in their employ.4
According to the obituary of Charles Hosack, his grandmother was alive as late as 1845
when the writer of the notice claimed to have met her and stated she lived to be over 100 years old.
The name of the grandmother is not known, but some interesting possibilities do exist. There is a
Candis Johnson, black, age 75, born New Jersey, listed in the 1850 census of Johnstown, Fulton
County, New York. Charles and Lucena Hosack named their first daughter Eva Candace. 5 Perhaps
there is a connection. A Canvas [?] Johnson, black, age 92, b. New York is listed in the 1860 census
of Johnstown, living in the household headed by Margaret Smith, age 45.6 It is likely that Margaret
Smith is widow of Richard Smith, perhaps the same Richard Smith listed in 1830 census living
between the Hosack and Cady families.
No Charles Hosack was listed in the 1850 census in New York State, but there is listing for a
Charles Hoos, age 23, barber, in Troy, New York. Also in household is a Lamira Hoos, age 22 and
Sarah Hoos, age 1 month.7 It is possible that this is the same person.
It is likely that Charles Hosack moved to Lyons between 1855 and 1857 and worked with
James Hardenburgh in a barbershop. An article in the Wayne County Review in 1905 told part of the
story.
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There is growing in the barber shop of Frank Wood on Canal street in this village
[Lyons] one of the most remarkable plants in this part of the state. It is an English
Ivy which has been in the block for more than fifty years and in spite of its great age
it is thrifty and vigorous. Its entire length is 300 feet. Starting from its pot, it runs to
the ceiling and all around the room covering the ceiling and a good part of the side
walls. It was originally brought into the block by Charles Husack, a barber who did
business in Clyde more than half a century ago.8

Y

N

ria

to

is

H

The first public record of Charles Hosack in Wayne County is his marriage to Lucena
Jackson on March 3, 1857, at the parsonage of the Grace Episcopal Church in Lyons, New York.9
Witnesses were James F. Hardenburgh and Susan M. Fiske. Charles and Lucena took up
housekeeping in Clyde, New York that same year. Their first child, Henry C., was born in 1858 and
died the same year.10 A second child, Eva Candace was born in April 1859 and died in March 1860,
age 11 months.11 The 1860 census shows the Husack family living next door to George and Jane

n

The name also was spelled Hoosac, Husack, Hoosick, Husick, Husic. 1830 Federal Census, Johnstown,
Montgomery County, New York, p. 188.
4 Kathi Kern, Mrs. Stanton’s Bible (Ithaca: Cornell University Press, 2001), 22.
5 1850 Federal Census, Johnstown, Fulton County, New York, p. 86; 1860 Federal Census, Galen, Wayne
County, New York, Death Schedule, p. 136; Maple Grove Cemetery Record, Clyde, New York.
6 1860 Federal Census, Johnstown, Fulton County, New York, p. 246.
7 1850 Federal Census, Troy, Ward 2, Rensselaer County, New York, 68.
8 Wayne County Review, February 23, 1905.
9 Grace Episcopal Church Records, Marriages.
10 Maple Grove Cemetery Record, Clyde, New York.
11 1860 Federal Census, Galen, Wayne County, New York, Death Schedule, p. 136; Maple Grove Cemetery
Record, Clyde, New York.
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Conway, another African American couple.12 George Conway and Charles Husack were both barbers
and may have been in partnership.
Lucena Hosack was born in Palmyra, New York on September 25, 1830, daughter of
Benjamin and Esther Leonard Bristol.13 The record is a bit unclear, but it appears that Lucena may
have been adopted or taken in by the Peter and Rebecca Jackson family of Macedon, which in 1855
included a “daughter” Lucena, age 22.14 If this is the case, it would account for her using name of
Lucena Jackson at time of her marriage to Charles Hosack.
There are several listings for a Benjamin Brister in Palmyra and Macedon area between 1804
and 1830, who may be the parent or grandparent of Lucena. Austin Steward in his book Twenty-Two
Years a Slave and 40 years a Freeman stated that while on land near Sodus Bay, two slaves became lost –
“one an elderly man named Benjamin Bristol”.15 In 1804 a Benjamin Brister joined the First Baptist
Church of Macedon. In 1808 Benjamin Brister registered his “mark” for purposed of identifying his
animals.16 The 1810 census of Palmyra, Ontario County, New York lists a Benjamin Brister, free
colored person, as head of household containing 4 persons. In 1820 census of Palmyra the Benjamin
Brister household contained 4 persons – three children under the age of 14 and a male over the age
of 45. The family appears to be living in area that would become town of Macedon in 1823. In 1826
a Benjamin Brister advertised in the Wayne Sentinel warning that he would not be responsible for
debts incurred by his wife, Leah, who “has left my bed and board without just cause or provocation
and taken with her some of most valuable property.”17 The name of Benjamin Brister appeared in a
list of letters left at the Post Office in Palmyra in October of 1830.18 Lucena Hosack joined the
Clyde Presbyterian Church by profession of faith in September of 1868 and continued as a
communicant until her death in 1908. In October 1869, Ida Cora Hosack, daughter of Charles and
Lucena was baptized in the Presbyterian Church.19
The village of Clyde was a vibrant canal community during the years the Hosack family lived
on Lock Street. At the center of its manufacturing base was the famous Clyde Glass Works,
established in the mid 1820s by the DeZeng and Stow families. Charles Hosack was able to find his
niche as a barber and hairdresser in this mostly white community. In the 1867-68 Wayne County
Directory contains an entry for “Chas. Husic, barber and leader string band.” In July 1869, the Clyde
Times reported that the barber shop of C. Hoosack had undergone extensive renovations. “The sides
of the room, all around, are wainscoted and nicely grained part of the way from the floor to the
ceiling, and the remaining space is papered. A new barber’s chair and several other improvements
have been made. Among the latter will be a fine marble slab and wash-bowl, new mirror, etc.”20 An
item in the Clyde Times in May 1872 indicated that Mr. Hosack was embarking on a new venture as a
porter on the Palace Car of the New York Central. If he liked the job he planned to give up his
barber business in Clyde.21 Apparently the job did not appeal to Hosack as he continued to be listed
in the census and directories as a barber in Clyde.
Charles Robinson Hosack died on May 11, 1885, in Clyde, and his funeral was held on May
15th, with burial in the in the Maple Grove Cemetery, next to two children that had predeceased him.
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1860 Federal Census, Galen, Wayne County, New York.
Clyde Democratic Herald, September 23, 1908, Obituary of Lucena Hosack.
14 1855 New York State Census, Macedon, Wayne County, New York.
15 Austin Steward, Twenty-Two Years a Slave, Forty Years a Freeman, 1969 Reprint, 37.
16 Palmyra Town Road Books, 1793 – 1834, June 5, 1808, 133.
17 Wayne Sentinel, July 21, 1826, 1.
18 Wayne Sentinel, October 8, 1830, 3:3.
19 Clyde Presbyterian Church Records, Microfilm, Wayne County, New York Historian Office.
20 Clyde Times, July 29, 1869, 3:3.
21 Clyde Times, May 2, 1872, 3:2.
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Lucena Hosack continued to live in the Lock Street house until her death in 1908. In the
1888 Clyde Directory, her occupation was given as dressmaker. Daughter Ida was a member of the
first class to graduate from the Clyde High School in 1883. As one of only eight graduates, Miss
Hosack was the only African American. At a reunion of the Clyde High School graduates held in
1904, Ida Hosack represented her class as speaker.22 Ida Hosack continued to live and work in Clyde
for the next fifty-four years. Among her jobs was that of stenographer in office of Horace B. Exner,
Attorney at law. She also served as bookkeeper for a number of businesses after the death of Mr.
Exner. Ida Hosack was also active in her community, serving on a number of committees for the
Clyde Presbyterian Church and often acting as delegate for the church at meetings around the state.
Ida C. Hosack married Wallace Fletcher, son of George H. and Cornelia Olivia (Grant)
Fletcher on April 12, 1911, at her home at 205 Lock Street.23 In 1913, Ida Fletcher prepared a will
which left everything she owned to her husband. Upon her death in 1937, the property at 205 Lock
Street was transferred to Mr. Fletcher. Wallace Fletcher retained the property until October 1943
when he sold it to Antonio and Rosita DeLeo.24 Wallace Fletcher died in 1954 and was buried along
side his wife in the Maple Grove Cemetery in the Hosack family plot.25
There is so much more to say about the Hosack family story, but because there is not a
generation born to Wallace and Ida Hosack Fletcher much of that story is lost. Some of the history
of this family may be held by members of the Fletcher family that lived and still live in Auburn, New
York. The Fletcher family also traces its roots to Tudor E. Grant of Oswego, a man well known for
his anti-slavery activism.
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Clyde Democratic Herald, June 24, 1935, p. 1; Clyde Times, June 28, 1904.
Clyde Democratic Herald, April 12, 1911.
24 Wayne County, New York Deeds, Book 344, 351.
25 Maple Grove Cemetery Record, Clyde, New York.
22
23

75

Galen

Job and Phebe Travice
8874 Travell Knapps Corners Road
Lyons, New York (Town of Galen)
Significance: Job and Phebe Travice were African Americans who owned and operated this
farm. Born in eastern New York, probably in slavery, they became valued members of this
community.
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Job and Phebe Travice House, looking east
June 2008
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Job Travice Barn, located to the north of house, looking north
June 2008
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Description: The Job and Phebe Travis house is a five-bay home with two six-over-six windows on
either side of the central doorway. It has changed very little since its construction, probably in the
1840s

Significance: In March of 1844 Job Travice of Rotterdam, Schenectady County, New York
purchased from Alonzo Hunt 65 acres of land just north of the hamlet of Pilgrimport, paying
Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
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$2,200.26 Almost nothing is known about Mr. Travice’s life prior to his arrival in Wayne County. A
death notice stated that he was “born in extreme poverty …he rose by industry and frugality to an
independent position – accumulating sufficient means to become the owner of the fine farm a few
miles from this village, on which he lived the last half of his life … He leaves a wife, but we believe
no other relatives.”27
Job Travice was very likely born in Rensselaer County, New York. on December 14, 1804.28
His first wife Phoebe was born about 1805 in Chatham, Columbia County, New York, and they were
married in 1841.29 A search of census for Rennselaer, Schenectady, and Columbia counties between
1800 and 1840 did not locate any free person of color as head of household with name of Travice or
Travis. In the 1810 census of Scaghticoke, Rensselaer County, New York there is a listing for a John
Travis, white, head of household. On either side of him are households headed by free persons of
color – Seneca (no last name) with 2 persons and Bill (no last name) with one person.30 There is a
Sarah Travis listed in 1840 census of Rotterdam as head of household which included one free white
male age 30 to 40.31 Four households away is a household headed by John Dunbar, free person of
color. Perhaps there is a tie here to Job Travice, but at this time no connection has been established.
The Job and Phebe Travice household appeared in the 1850 census of the town of Galen,
with both listed as mulatto, aged 45 and 44 respectively. The household also included a young
mulatto girl named Julia Hagadale, age 16; James Whitmore, age 11, white; Emogene Loke, age 1,
white and Roswell Tindall, age 45, white.32 The one-year old was Emma Jane Loke and she became
the adopted daughter of Job and Phebe Travice.
The agricultural census for 1850 provides another glimpse into the life of the Job and Phebe
Travice household. At that time the cash value of the farm was placed at $4000. Crops produced
included wheat, Indian Corn, oats, and Irish potatoes. Mr. Travice owned 8 horses, 5 milch cows, 7
other cattle, 35 cheep and 3 swine. The farm produced 300 pounds of butter. The prosperity of the
Travice farm is further outlined in a report submitted to the New York State Agricultural Society as
part a competition for the society’s premiums in 1853. The committee members Joseph Watson,
Joel Hall and James P. Bartle wrote the following:

y
nt

ou
C

Y

N

We went directly from the farm of Mr. Streeter to the farm of Mr. Job
Travis (colored man) of Galen, containing 85 acres with 55 under cultivation. He
bought the farm for $33 per acre only six years since, during which time, with
limited means, and his own personal and well directed industry, he has repaired and
improved his dwelling, making it convenient in all respects well adapted and to his
wants, and tasty in appearance; built one barn 36 by 48, tool house and horse barn
30 by 40, with stone wall basement under both, in which he has well arranged stalls
and shed for stock and where the manure is kept sheltered until put upon the land.
Water for stock is conveniently situated in his barnyard, brought from a field of
higher ground in pipes where the head or fountain is obtained from under-drains
made of stone upon a once cold wet side hill, where there is now wheat growing
with the appearance of a naturally warm, dry soil, well adapted to the growth of
grain or grass.
Many other places on this farm once mire holes are reclaimed in the same
exemplary manner, where good crops are now growing of corn and wheat, all
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Wayne County, New York Deeds, Book 34, page 420.
Wayne County Historian Office, Travice Surname file, Clippings.
28 1855 and 1865 New York State Census, Galen, Wayne County; Tombstone, Lock Berlin Cemetery, Galen, Wayne
County, New York..
29 Wayne County Historian Office, Travice Surname File, Clippings
30 1830 Federal Census, Scaghticoke, Rensselaer County, New York, p. 777.
31 1840 Federal Census, Rotterdam, Schenectady County, New York, p. 344.
32 1850 Federal Census, Galen, Wayne County, New York, p. 372.
26
27

77

Galen

appearing to be no other than fields clear of stone and stumps and of the most
fertile dry soil, which artificial appearances so desirable is the work of the
commendable industry of the owner; …
In conclusion we award the first premium of $12 to Mr. Job Travis,
(colored man,) of Galen, …33
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The Job Travice farm continued to grow and prosper over the next thirty years. In 1860 the
cash value of the farm had increased to $6800 and by 1870 to $8000. The stature of Job Travice and
his wife also continued grow within the community. Both Job and Phebe were active members in
the Pilgrimport Sunday School and the Lock Berlin Methodist Church, with Job providing
transportation to and from Lyons for the Sunday School superintendents and for the organist from
Lock Berlin to the Sunday School. The minutes of the Sunday School say that for his service, Mr.
Travice was presented with a “Horse Persuader” by the members of the school.34
The family of Job and Phebe experienced the joys and sorrows typical of any family. About
1854 their ward Julia Hagadale married Rufus H. Kimpland, a young man from Wolcott. Rufus and
Julia were living next door to Daniel Jennison in Lock Berlin according to the 1855 census.35 Julia
gave birth to a child in 1858, who was also named Julia, but records show that the mother died on
June 16, 1858 at the age of 23 years, 5 months and 24 days. She was buried in Evergreen Cemetery
in the town of Huron, Wayne County, New York.36 Daughter Emma Jane was courted by a
neighbor John Paylor and they married on December 28, 1869 at the parsonage of the Lyons
Methodist Episcopal Church, with her parents as witnesses.37 On January 20, 1872, Phebe A.
Travice, wife of Job, died at the age of 68 years. Her obit stated that “having no children of her own,
she welcomed to her home and heart the orphan and the lonely; and indeed became – as appeared
from the general lamentation among the immense concourse which followed her remains to their
resting place in the city of the dead – a sort of mother to the entire community.”38
About 1875 Job Travice married for a second time. Susan Jennings of Philadelphia was said
to have met Job while on a visit to the area. In 1876 Mr. Travice (perhaps being in poor health)
started to make some arrangements for his disposition of his estate. On January 11th he made out a
detailed will in which he set up a $500 trust for the benefit of Julia Kimpland, daughter of Rufus and
Julia Kimpland, to be administered by his friend Daniel Jennison of Lock Berlin. He left the rest of
his property to any child or children “I may have living at the time of my death in equal parts”. In
case there were no living children the residue of his property was to go to John Paylor and Emma
Jane Paylor.39 On the same day, he sold his farm to John and Emma Jane Paylor, taking back the
mortgage on the property.
Job Travice died on October 25, 1881 and was buried next to his wife Phebe and two
children named Etta and Johnnie in Lock Berlin. It was stated in an obituary that “he was honest in
all his dealings, and a man who had the confidence and esteem of everybody.” Susan Jenning
Travice, widow of Job, died in 1929 in Lanhgorne, Pennsylvania and her body was returned to Lock
Berlin for burial. Descendents of the Paylor family speak fondly of “Aunt Susan” and recall being
told of her visiting the family each summer until her death. The beneficiaries of her estate were the
children of John and Emma Jane (Travice) Paylor.40
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Transactions of the New.York. State Agricultural Society, Vol. XIII, - 1853. Albany, 1854, pp. 677-679,
Pilgrimport Sunday School Minutes, pp. 9-11.
35 1855 New York State Census, Galen, Wayne County, New York, p. __.
36 Wayne County, New York Cemetery Inscriptions, Evergreen Cemetery, Huron.
37 Lyons M.E. Church Records, 1860-1973, microfilm.
38 Wayne County Historian Office, Travice Surname File, Clippings
39 Wayne County Surrogate Court, File #01382
40 Interview, Don Chatfield, March 3, 1983.
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It has been over 100 years since the death of Job Travice, yet the farm where he lived is still
referred to as the Travice Farm by many who live in the neighborhood. The story of how he and his
wife adopted a white child is part of the community lore. Other stories still told about Job Travice
include that he came to the area with the Shakers (not confirmed); raised “fancy horses” (yes he did);
and was a conductor on the Underground Railroad (no proof). Regardless, it is safe to say that Job
and Phebe Travice were integral members of the Wayne County community and deserve to be
included in any study of African American life of the region.
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Thought to be Job and Phebe Travice in the early 1850s.
Photos from the collection of Robert Chatfield, Wolcott, New York
Copies given to Wayne County Historian’s Office, 1980
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Town of Huron
Site of Plantation of William Helm and home of about seventy people in slavery
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Sampson-Scott Home
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Town of Huron
Map of Wayne County, New York (Philadelphia: John E. Gillette, 1858).

n
Sites Relating to the Underground Railroad, Abolitionism, and African American Life in Wayne County
Historical New York Research Associates
Wayne County Historian’s Office
Preserve New York, 2007-2009

81

Huron

Site of “Plantation” of William Helm
Southeast side of Sodus Bay
Town of Huron, New York
Significance: Area where William Helm, slave owner, brought as many as seventy people
(fifty-five men and fifteen women) in slavery from Warrenton, Farquier County, Virginia, to
farm more than seven hundred acres of land. Austin Steward, in his autobiography, Twentytwo Years a Slave and Forty Years a Freeman, revealed much about life in slavery under
Helm.
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Farm on the southwest corner of Ridge Road and ?, near the site of William Helms’ farm
Looking northwest, April 2008
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Land on southeast corner of Sodus Bay where William Helms purchased 200 acres
Looking northwest, April 2008
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Description: On October 27, 1804, William Helm from Warrentown, Farquier County, Virginia,
bought more than seven hundred acres bordering Sodus Bay, hoping to establish a productive farm
here, using the labor of as many as seventy people (fifty-five men and fifteen women) in slavery.
They were disappointed. They sold this property to John Fitzhugh in 1809 and returned to
their plantation in Bath, New York. The 1810 U.S census for Bath listed thirty-one enslaved people
in the Helms household.1
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Research in deeds and census by Marjory Perez.
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Discussion: In his biography, Twenty-two Years a Slave and Forty Years a Freeman, Austin Steward
documented his life under slavery with Helms. According to Steward, Helms seems to have been
quick to anger, erratic and often violent, with little business sense. During the 18-teens, Helms lost
all of his slaves through flight or sale. Many of them, including Steward, his parents (Robert and
Susan Steward), and his aunt and uncle (Aaron and Betsey Brister) lived in Wayne County. Steward
escaped about 1813-1814 to live with the Comstock family in Farmington. He then moved to
Rochester, where he kept a store, until he moved to the Wilberforce Colony in Canada about 1830.
He returned to live in Canandaigua, where he is buried.2
By 1820, no one remained in slavery under Helms, but his household did contain but one
free black male and two free black females (all under fourteen). Helms died a pauper in 1825.3
Nothing now remains on this land to mark the exact site of Helms’ farm and outbuildings.
Today, the higher part of the land, along the road, remains excellent farmland, but much of the land
near Sodus Bay is marshy, perhaps a result of the gradual tipping of Lake Ontario toward the U.S.
shore in the last two hundred years. 4
Primary Documents

Moving from Virginia

ou
C

y
nt

All things having been prepared for our departure our last "Good-bye" spoken, and our last
look taken of the old plantation, we started, amid the sobs and prolonged cries of separating families,
in company with our master, the overseer and another white man named Davis, who went with us to
take back the five-horse "Pennsylvania team," which was provided for the conveyance of the food
for the slaves, and what little baggage they might have, and also that of the overseer.
Capt. Helm had determined to leave his family until he could get his slaves settled in their future
quarters, and a home provided for himself, when they were expected to join him.
We traveled northward, through Maryland, Pennsylvania, and a portion of New York, to Sodus
Bay, where we halted for some time. We made about twenty miles per day, camping out every night,
and reached that place after a march of twenty days. Every morning the overseer called the roll, when
every slave must answer to his or her name, felling to the ground with his cowhide, any delinquent
who failed to speak out in quick time. After the roll had been called, and our scanty breakfast eaten,
we marched on again, our company presenting the appearance of some numerous caravan crossing
the desert of Sahara. When we pitched our tents for the night, the slaves must immediately set about
cooking not their supper only, but their breakfast, so as to be ready to start early the next morning,
when the tents were struck; and we proceeded on our journey in this way to the end.
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Life in Sodus

ria

Austin Steward, Twenty-two Years a Slave and Forty Years a Freeman
(Rochester, New York: William Alling, 1857), 52-53,
docsouth.unc.edu/fpn/steward/menu.html.
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Austin Steward, Twenty-two Years a Slave and Forty Years a Freeman (Rochester, New York: William Alling, 1857),
available online through DocSouth, docsouth.unc.edu/fpn/steward/menu.html.
3 Rochester Democrat and Chronicle, April 14, 1893.
4 Deed Book A/79 (Seneca County). Deed dated October 27, 1804, for 700+ acres bordering Sodus Bay,
recorded February 23, 1810. William Helm and Susan Helm sold this property to John Fitzhugh in deed dated
November 12, 1809, recorded February 23, 1810.
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At Sodus Bay there was then one small tavern, kept by a man named Sill. The bay is ten miles in
length and from a half to two miles in breadth, and makes an excellent harbor. The surrounding
country then was almost an unbroken wilderness.
After Capt. Helm had rested a few days at Sodus, he went six miles up the bay and purchased a
large tract of land lying on both sides of that beautiful sheet of water, and put his slaves on to clear
and cultivate it. Then came the "tug of war." Neither the overseer nor the slaves had the least
knowledge of clearing land, and that was the first thing to be done.
It was useless to consult the Captain, for he knew still less about matters of that kind. To
obviate this difficulty, our master bought out a Mr. Cummings, who had some cleared land on the
west side of the bay. On this he put the overseer and a part of the slaves, and then hired a Mr.
Herrington to take charge of the remainder. Herrington and his gang of slaves was sent to the east
side to chop down the heavy timber and clear the land for cultivation, all of which had first to be
learned, for we knew nothing of felling trees, and the poor slaves had rather a hard time of it.
Provisions were scarce and could not be procured for cash in that section. There was no corn to
be had, and we had but little left. We had no neighbors to assist us in this trying time, and we came
near starvation. True, the wild, romantic region in which we were located abounded in game, - elk,
deer, bear, panther, and wolves, roamed abroad through the dense forest, in great abundance, but the
business of the slaves was not hunting or fishing, but clearing the land, preparatory to raising crops
of grain the coming season.
At last Capt. Helm chartered a boat, and manned it to go to the mouth of the Genesee River to
buy corn. They embarked under favorable auspices, but soon there came on such a tremendous
storm, that the boat could no longer be managed, and the crew in despair threw themselves on the
bottom of the boat to await their inevitable destruction, when one of their number, a colored man
named Dunbar, sprang to the helm, and with great difficulty succeeded in running her safely into a
Canadian port, where they were obliged to part with every thing in their possession to obtain the
means to return to their families in Sodus, who had given them up as lost. But, to the great joy of all,
they came back at last with their lives, but with nothing for the famishing slaves. Before another boat
could be sent for our relief, we were reduced to the last extremity. We became so weak we could not
work, and it was difficult to drag ourselves about, as we were now obliged to do, to gather up all the
old bones we could find, break them up fine and then boil them; which made a sort of broth
sufficient barely to sustain life. This we drank, and merely existed, until at last, the long looked for
boat returned, loaded with provisions, which saved us from starvation and gave us strength to pursue
our labor.
Austin Steward, Twenty-two Years a Slave and Forty Years a Freeman
(Rochester, New York: William Alling, 1857), 53-55,
docsouth.unc.edu/fpn/steward/menu.html.
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Relations between overseers and enslaved people, Helms plantation, Sodus

ria

The overseer on the west side determined to punish one of the slaves who worked on the
east side. The name of the slave was Williams; a strong, athletic man, and generally a good workman,
but he had unfortunately offended the overseer, for which nothing could appease his wrath but the
privilege of flogging him. The slave, however, thought as he was no longer in Virginia, he would not
submit to such chastisement, and the overseer was obliged to content himself with threatening what
he would do if he caught him on the west side of the bay.
A short time after, the overseer called at the cabin of one of the slaves, and was not a little
surprised to find there the refractory slave, Williams, in company with three other men. He
immediately walked up to him and asked him some question, to which Williams made no reply.
Attended, as he always was, by his ferocious bull-dog, he flourished his cowhide in great wrath and
demanded an instant reply, but he received none, whereupon he struck the slave a blow with the
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